IDEALISTIC  THOUGHT  OF  INDIA
The thoroughly rational explanation of the universe, which is
presented, appears a consistent fancy far removed from our
imperfect experience. The doubt does not seem to have occurred
to them that, if the intuitive understanding creates its sensations
as it supplies its categories, the sensations will not be the sen-
sations that we know. How the ideal spirit works is beyond our
thought to comprehend. If we attribute our sensations, cate-,
gories, etc., to it, we may as well ask for the daily time-table
of God. The Hindu may ask the question how much rice he eats
every day, and the Englishman how much meat.
We have, therefore, to notice that the higher the conception
of reality the lesser the applicability of our categories to it. No
start can be made from that principle, no construction of the
world attempted from it.1 If, by this construction, we mean the
demonstration that the Absolute, or something like it, is the final
presupposition of our experience, and that our experience has to
be organized with this presupposition in view, we have to accept
it. But if it means that from the Absolute the world is to be
deduced, we have to reject it as an impossibility. Yet we should
not forget that the ideal is what is reached from our experience.
It must constitute our experience. Yet the problem how it con-
stitutes our experience should never be raised. We should be
prepared to recognize that the lower categories are transformed
in the higher experience; and it would be unphilosophical to raise
the question how, after the transformation, the categories work.
For, to answer the question, we have to use our categories; we
have no other way. But our categories are not applicable to the
higher experience. When once we forget this, in spite of all our
protests against the principle esse estpercipi, we have to helplessly
accept it.
In European philosophy, the real task before idealism is to
change its attitude to the relation between the ideal and the
actual. Idealists may denounce, with the realists, the Berkeleyan
principle. But the realists hesitate to fall in with the idealists,
because the idealist philosophizes in terms of the ideal experience,
which finds no discordance within itself, as if it were his own; but
if it were realty his own, then esse would be percipi. The business*-
of the idealist is to get the idea of a reality which can do justice
to every aspect of our experience, and therefore which is all-
r Professor Campbell's Scepticism and Construction would be an instructive
study in this connection.
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